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THIS FIRST ISSUE OF THE Bulletin on Divine Worship 
for 2024 focusses the Sacred Triduum and in 
particular the Supplementary Texts for Divine 
Worship: Daily Office (Commonwealth Edition) issued in 
2023 and available here, which provide for 
Tenebrae and for a solemn form of  Evening 
Prayer and Procession on Easter Day. Also 
included in this issue is a discussion of  the 
ceremonial Washing of  Feet at the Mass of  the 
Lord’s Supper on Maundy Thursday. ❧ 

Divine Worship: Sunday Missal Further 
progress has been made on the second edition of  
the hand missal for the use of  the laity on Sundays 
and major feasts. This first edition was issued in 
2018. As previously announced, the second edition 
will be substantially new, ensuring greater utility 
for those attending Mass according to Divine 
Worship. Additions include some of  the appendices 
used alongside the Order of  Mass (Prayers of  
Preparation and the Last Gospel amongst them), 
familiar prayers of  preparation and thanksgiving 
from the Anglican tradition, Stations of  the Cross 
by our patron, St John Henry Newman, and other 
helpful texts for the course of  the year, including 
for Remembrance Sunday. ❧ 

SingTheOffice.com now provides a free online 
resource for chanting Mattins and Evensong in a 
way that closely conforms to Divine Worship: Daily 
Office (Commonwealth Edition). The website’s recently 
launched second edition sets plainsong responses, 
psalms, canticles, and other texts, including from 
the Supplementary Material of  our own office 
book (i.e., office hymns, antiphons, &c). Note that 
the Lessons on SingTheOffice are taken from 
RSV-CE, not RSV-2CE, owing to copyright 
restrictions. In announcing this latest update, 
SingTheOffice.com stated: “Divine Worship: Daily 
Office (Commonwealth Edition) … has been received 
with almost universal acclaim (where it counts) … 
As someone recently put it to me, ‘the people who 
put this together were clearly well versed in what 
works.’ … Owing to its conservative, practical 
choices and broad appeal, we believe this book 
should be seen as the de facto standard text for 
present day practice of  the English Prayerbook 
daily offices of  Mattins and Evensong.” ❧ 

Ceremonies of  the Sarum Missal. A 
Careful Conjecture Published in 2021, this 
book provides something of  a parallel to Adrian 
Fortescue’s famous Ceremonies of  the Roman Rite 
Described. The distinction is that the Sarum Missal 

is no longer used in worship. Nevertheless, the 
author R. J. Urquhart has done sterling work 
preparing a volume that seeks to understand the 
Sarum Mass and to ‘realize’ it in written form. 
Given that so much of  the Anglican liturgical 
patrimony looks to the local uses of  England, and 
in particular Sarum, this study is well worth the 
consideration of  anyone interested in the 
distinctive liturgical life of  the ordinariates. Anglo-
Catholics of  a more Roman liturgical inclination 
have often been dismissive of  the Sarum influence 
on Anglican forms of  worship, but it is 
indisputably a significant part of  the Anglican 
heritage (especially the prayerbook) and 
rediscovering this in the context of  the Catholic 
Church can be a rewarding activity, linking the 
worship of  the ordinariates to the wider liturgical 
tradition of  the Church, universal and local. ❧ 
The Cambridge Companion to Joseph 
Ratzinger published at the end of  2023 offers a 
range perspectives of  the theological work and 
vision of  Joseph Ratzinger-Benedict XVI. The 
book, edited by Uwe Michael Lang and Daniel 
Cardó, contains a number of  references to the 
ordinariates as well as a consideration of  the 
liturgical perspective of  the Late Pope’s output. Of  
particular significance to the ordinariates are the 
chapters by Jacob Phillips, Christopher Ruddy, Fr 
Uwe Michael Lang, Fr James Bradley, and Achim 
Buckenmaier.  

Congratulations to Alexis Kutarna who 
recently defended her doctoral dissertation at the 
University of  Vienna. Dr Kutarna is a member of  
the Personal Ordinariate of  the Chair of  St Peter 
and has been part of  the international research 
project, Anglican Traditions in the Catholic Church led 
by Prof. Hans-Jürgen Feulner in Vienna. Dr 
Kutarna’s topic was “The ‘Musification of  the 
Word’ (Joseph Ratzinger): An Approach to the 
Primacy of  the Logos in Liturgical Music With 
Regard to Divine Worship.” The study considers the 
theological contributions of  Joseph Ratzinger-
Benedict XVI to sacred music, and applies 
principles about the relationship between text and 
chant to the question of  setting the English 
liturgical texts of  our tradition to musical settings 
conceived alongside Latin language texts. ❧ 
Supplementary Texts for Divine Worship: 
Daily Office (Commonwealth Edition) As 
mentioned in an earlier issue of  the Bulletin, our 
office book alludes to two special liturgical 

https://www.ordinariate.org.uk/cmsAdmin/uploads/dwdo(ce)-holy-week-&-easter-supplement-approved.pdf
http://SingTheOffice.com
http://SingTheOffice.com
https://lit-ktf.univie.ac.at/en/research/research-projects/anglican-traditions-in-the-catholich-church/
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ceremonies for Holy Week that are not included in 
the book itself. These are the Office of  Tenebrae 
and Evening Prayer & Procession for Easter Day, 
discussed below. The texts for these additional 
services were approved in 2023 and are available 
to download from the ordinariate website here. 
The music for these ceremonies is available from 
various resources, some of  which are detailed 
below. Older Anglican settings may be obtained by 
email from Fr James Bradley. ❧ 
The Office of  Tenebrae in Divine Worship: 
Daily Office (Commonwealth Edition) 
Tenebrae: decreasing light and increasing 
darkness; the many musical settings of  the 
lamentations; the strepitus. An experience of  great 
beauty (and of  a lot of  text). But also: “the Office 
of  Tenebrae is simply Matins and Lauds said, as 
usual, the evening before.”  

So Adrian Fortescue introduces his discussion of  
Tenebrae, but it perhaps need a little more 
explanation than this characteristically brisk 
sentence. Tenebrae is textually unremarkable: it is 
the Office of  the day. Fortescue goes on to note, of  
“Tenebrae in small churches” that “no special 
provision is made for this: but there is no reason 
why a church in which Vespers or Compline are 
celebrated should not have Tenebrae on [at least 
one of] these days.” So if  you were a priest by 
yourself, you would not have to go into church and 
extinguish a great many candles one by one as you 
muttered your way solo through Matins and 
Lauds. You would just say the Office as you usually 
did. Tenebrae is, then, a particular way of  doing 
an otherwise commonplace thing.  

And here is the issue which this act of  worship has 
faced over the past several decades. When the 
Holy Week reforms of  Pius XII came into effect in 
1955, and things had to be done at the time they 
said on the tin, one couldn’t do Morning Prayer in 
the evening any more. Thus, with the sole 
exception of  the place where the now-separate 
Chrism Mass was to be celebrated, Tenebrae was 
to be done in the morning, rendering redundant 
the powerful visual symbolism which had come to 
be part of  it (if  not, it should be said, the chant 
and other music).  

What has all this got to do with the Ordinariate? 
Morning and Evening Prayer in the strict 1662 
tradition are no different in Passiontide and Holy 
Week. There are Proper Psalms for Good Friday 

and Easter Day, but the only difference comes on 
Easter Day and during the Octave, when the 
Venite is replaced by the Easter Anthems. The 
prayerbook in that respect shares the modern 
Roman tendency to flatten out all the differences 
and discrepancies which crept into the Office over 
the preceding 1500 years. These include the 
omissions of  the Gloria Patri at the Venite in 
Passiontide, and altogether during the Triduum; 
and of  the Venite during the Triduum. It’s all the 
same every day. The only exception is that some 
offices are omitted altogether by those who have 
been to the Triduum liturgies.  

The rubrics of  Divine Worship: Daily Office tell us 
that some of  these traditional things may (but not 
must) be observed by us: we may omit the Gloria 
Patri at the Venite during Passiontide; we may 
recite the psalms and canticles without the Gloria 
Patri during the Triduum (we must omit the Venite 
in those days, however). But also: “The Office of  
Tenebrae may replace Morning Prayer during the 
Sacred Paschal Triduum.”   

Now, ‘Anglican Tenebrae’ is not a new idea: Dr 
Dearmer talks about it in great detail. He says 
“[p]ermission is readily given for this service, as it 
consists entirely of  passages from Holy Scripture 
with the addition of  a few readings from St 
Augustine” and directs his readers to an order 
published in 1871. He also adds (among the 
marvellously weasely words, “the omission of  old 
things does not necessarily mean prohibition”) that 
“[t]he services for Holy Week were of  old many 
and elaborate. The almost universal tendency to 
supplement those given in the Prayer Book –
sometimes by new services, such as the Three 
Hours, or dissolving views and hymns, sometimes 
by old, such as the Reproaches or Tenebrae –
shows that there is a keen want of  more 
observances during this solemn week.”  

Here is the crunch which the post-1955 way of  
doing things has not been able to resolve: 
Tenebrae was both the Office of  the clergy and a 
devotion of  the people. The satisfaction of  clerical 
obligation could also come with light and darkness, 
music, silence, noise, and drama. Nowadays, 
although the postconciliar liturgical books express 
a keen desire for (to coin a phrase) sharing the 

https://www.ordinariate.org.uk/cmsAdmin/uploads/dwdo(ce)-holy-week-&-easter-supplement-approved.pdf
mailto:james.bradley@ordinariate.org.uk?subject=DW%20Supplementary%20Texts%20for%20Holy%20Week
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treasure of  the Divine Office with the lay faithful, 
this is not really something one can honestly say 
happens as it ought to. And who really wants to go 
to Tenebrae in the morning? 

‘Ordinariate Tenebrae,’ then. When does it 
happen? Our rubrics are completely clear: “The 
Office of  Tenebrae is to be recited at the usual 
time for Morning Prayer. It is not to be anticipated 
on the previous evening, except where this offers 
some special pastoral advantage such as the 
participation of  a greater number of  the lay 
faithful or clergy.” This combines the principle of  
reciting the Office at the right time with the desire 
to have the lay faithful participate in some part of  
the Office, especially during the Triduum. So, 
happily, Wednesday, Thursday, and Friday evening 
may all be occupied in doing Tenebrae. If  you 
aren’t doing it publicly, you can either say it in the 
morning, in place of  Morning Prayer, or you can 
simply say the prayerbook-style Office in our book 
and disregard the tenebrous material.  

Do note that the Divine Worship Tenebrae is based 
on the English, rather than the Roman, tradition: 
not only are the readings slightly different (some of  
ours come from the Use of  York, for example), but 
it envisages that you will need more candles (24 for 
ours vs 15, not including the 6 on the altar). 
Finally, between the Benedictus at the end of  
Lauds, and the Miserere, there comes the Kyrie 
Puerorum, once a fairly common feature in local 
versions of  Tenebrae. The excellent McMaster 
University Sarum project has the tones here. 

Be aware that Tenebrae is long and complicated: 
allow plenty of  time for the full ceremony. If  you 
are going to sing the whole thing to the full chant, 
you and your singers will be tired afterwards. You 
are allowed to just say it (maybe in a small group, 
for the first time). And there is provision that if  
“the full Office of  Tenebrae is deemed too 
burdensome on account of  its length, it may be 
abbreviated with the first nocturn and Lauds alone 
recited.” Similarly, you needn’t do it on all three 
days. Remember: no copes, no incense! It will be 
important to familiarise yourself  well beforehand 
with the structure and rubrics of  the Office (not 
least to know where the candles go out). But do try 
it. — Fr Daniel Lloyd ❧ 

Evening Prayer & Procession for Easter 
Day in Divine Worship: Daily Office 
(Commonwealth Edition) The distinctiveness 
of  the services leading up to Easter needs no 
introduction. To those we can now add Tenebrae 
as discussed above; but the sense that the principal 
feast of  our redemption deserves to be observed 
with unique practices continues even after we 
welcomed the risen Christ.  

In Divine Worship: Daily Office (Commonwealth Edition) 
it is possible to continue the celebration of  the 
Office largely as in the rest of  the year, but we also 
have the option of  allowing our paschal joy to 
extend to a restructuring of  the evening office in 
line with what many medieval uses observed.  

If  this is followed, then the usual Evensong pattern 
is replaced with a form of  Vespers unique to 
Easter, as well as a procession which ties together 
some of  the themes of  the feast. In the diverse 
liturgical world of  pre-Reformation Europe similar 
ceremonies were observed in pretty much all 
places. The pattern which we have matches closely 
the Sarum practice. 

The service begins not with the usual ‘O Lord 
open thou our lips’ but with the chanting of  the 
Kyrie. This is sung as the ministers enter and 
proceed to the sanctuary. If  possible it should be 
sung to the tone of  Mass I Lux et Origo (being the 
setting used at Easter). This Kyrie replaces all of  
the usual introductory matter of  the Office. 

The psalms follow (110, 111, and 112) being sung 
with a single Antiphon consisting of  a four-fold 
Alleluia. Following the Psalmody, the Gradual Haec 
Dies (as at Mass on Easter Day) is sung, along with 
an Alleluia verse; these replace the usual Lesson 
read at this point. There is no Office Hymn; an 
omission that is observed throughout the Octave. 

The Magnificat is sung along with its Antiphon; 
given the solemnity of  the feast incense should be 
used. Following the intonation of  the canticle the 
officiant kisses the altar, imposes and blesses 
incense, before censing the altar. He is then 
censed, followed by all others present. Following 
the repetition of  the Antiphon, the Collect is sung. 
If  the Office alone is sung this may be the Collect 
of  the Day; if  the whole observance (including the 
procession) is celebrated there is a proper Collect. 

As will readily be seen, the Office itself  has its 
particularities based on the Anglican tradition but 
is nonetheless basically a celebration of  Vespers 

https://macsphere.mcmaster.ca/bitstream/11375/16031/91/EPB-29%20triduum.pdf.
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with the singing of  psalms along with the 
Magnificat. It is in the procession that the 
distinctiveness becomes clearer. 

The procession is clearly intended to be a 
significant event, and when the importance of  the 
day is also noted this suggests the highest level of  
grandeur available be employed. The rubrics note 
that the Paschal Candle may be carried in the 
procession. If  so, it is fittingly carried by the 
Deacon (as at the Easter Vigil). It is carried behind 
the thurifer but before the processional cross, 
which is itself  flanked by acolytes with candles. 

The procession draws together certain themes of  
Easter, the first being Baptism. This theme has 
always been marked by the proper Hanc igitur at 
Mass, by the celebration of  Baptism at the Easter 
Vigil, and in more recent times by the renewal of  
baptismal promises. The procession travels to the 
font and makes a station at it. During this first 
part, Psalm 113 is sung; this has a four-fold 
Alleluia as its Antiphon, additionally a single 
Alleluia is sung following each verse. The font 
itself  is incensed. Ideally this would have within it 
the baptismal water blessed the evening before at 
the Vigil. A short Anthem, Versicle, and Collect 
conclude this station; but our attention has been 
drawn to the font and thus to baptism itself  – the 
means by which we enter into the new life which 
Christ offers. 

Following the font the procession continues until it 
makes its second station, at the Rood. Where there 
is no Great Rood, this station is made at the 
entrance of  the chancel or quire with the 
processional cross replacing it. Psalms 114 and 115 
are sung together as a single psalm (as per the 
Septuagint and Vulgate numberings); the 
Antiphon is a single Alleluia, and Alleluia is again 
sung following each verse. The cross is incensed 
during the final verse of  the Psalm (i.e., before 
Glory be), and thus it is now contemplated in the 
light of  the Resurrection. In one sense it is the 
same cross which we knelt wearing black to 
venerate on Good Friday; but now the death of  
the Cross has been overcome by the Resurrection 
and so it becomes a symbol of  our victory. Again, 
the station is completed with a Collect which 
draws our attention to the parallel of  the death of  
the cross and the subsequent Resurrection. 

As the procession returns to the High Altar, a final 
station is made, which commemorates Our Lady. 

In this we get the chance to join with her in the joy 
of  the Resurrection. 

The origins of  the procession would seem to be 
the practice of  the newly baptized returning to 
church each day in the Easter Octave to give 
thanks for their initiation into the Church, pausing 
at the font and the cross being the most natural 
points of  their devotions. And whilst most of  us 
have been long baptized, the same devotions are a 
natural part of  our Easter celebrations. Solemn 
processions are used by the Church to mark 
certain particular feasts, actually moving from one 
part of  the church building to another helps to 
draw our attention to the various elements being 
contemplated, as well as drawing them together. 

As with Tenebrae, several of  the proper chants for 
this ceremony can be found on the McMaster 
University site here; though it should be noted that 
these are complex and choirs unused to chants 
might well find them challenging. — Fr Thomas 
Mason ❧ 
Washing of  Feet at the Mass of  the Lord’s 
Supper The washing of  feet by Christ and his 
command to wash one another’s feet was 
incorporated into the liturgy of  the Church in her 
earliest centuries. This was first done at baptismal 
rites and later in other settings. The Rule of  St 
Benedict (C6th) mentions washing the feet of  
guests, and the XVII Synod of  Toledo (694) 
required bishops and religious superiors to wash 
the feet of  their subjects. It is unclear whether the 
earlier foot-washing at baptism and the later foot-
washing now found on Maundy Thursday are 
directly connected. Foot-washing did not occur at 
Mass until the twentieth century. 

The ritual foot-washing on Thursday in Holy 
Week conforms directly to the act of  Christ 
recalled in the gospel at the Mass of  the Lord’s 
Supper. It was historically performed in cathedral 
and collegiate churches, but not generally in 
parishes. The antiphon Mandatum Novum, sung 
during the rite, gave the name ‘maundy’ to this 
day in English-speaking countries, and this is 
preserved in Divine Worship. 

In the Sarum Missal and 1570 Missale Romanum 
the maundy was performed after Mass and its 
accompanying ceremonies (e.g., procession, 
Vespers, and stripping and washing the altar). 
There are some distinctions between the Sarum 
and 1570 rite. What is important to note here is 

https://macsphere.mcmaster.ca/bitstream/11375/16031/92/EPB-30%20die%20sancto%20pascha.pdf


-  -6

that the foot-washing was outside the Mass as 
something of  an ‘office’ until 1955. 

The 1955 Holy Week reform by Pius XII 
introduced the possibility (but not the requirement) 
of  foot-washing during the Mass of  the Lord’s 
Supper. The 1955 rite omitted the mandatory kiss 
of  the foot by the celebrant, and introduced some 
changes to the antiphons. The 1962 Missale 
Romanum retained this pattern, permitting foot-
washing during Mass as pastoral reasons 
suggested. The rite contained eight antiphons plus 
Ubi Caritas, versicles, Lord’s Prayer, and a Collect. 
When it was apart from Mass, the gospel of  the 
foot-washing by Christ was repeated. 

The 1970 and 1975 Missale Romanum similarly 
permitted, but did not require, foot-washing 
during the Mass of  the Lord’s Supper. It provided 
six antiphons, removing Ubi Caritas to the 
Offertory. The 2002 missal added a seventh 
antiphon. The postconciliar missal does not 
explicitly provide for foot-washing outside Mass, 
though this is also not excluded. The 1988 
Circu lar Let ter on Holy Week of  the 
Congregation for Divine Worship and the 
Discipline of  the Sacraments states: “The washing 
of  the feet of  chosen men which, according to 
tradition, is performed on this day, represents the 
service and charity of  Christ, who came ‘not to be 
served, but to serve.’ This tradition should be 
maintained, and its proper significance explained.” 

Ritual foot-washing on Maundy Thursday was not 
a part of  the Anglican liturgical tradition as such 
until the twentieth century, when it was introduced 
under the influence of  the Anglican missals and 
later reforms, such as Lent, Holy Week, and Easter.  

Divine Worship: The Missal permits foot-washing 
during the Mass of  the Lord’s Supper. In the 
manner of  the Roman Missal this may be omitted 
entirely from the Mass, whilst recalling the 
encouragement for its preservation in the 1988 
Circular Letter. Also like the postconciliar Roman 
Missal, there is no explicit provision in Divine 
Worship for how this could be done outside Mass.  

If  the foot-washing takes place at Mass, it is done 
after the Homily. The first rubric prescribes:  

Twelve seats are prepared in a suitable 
place for the twelve men whose feet are to 
be washed. The servers lead the men who 
have been chosen to the place prepared. 
Then the Priest, removing his chasuble if  

necessary, goes to each one and, with the 
help of  the Deacon and servers, pours 
water over each one’s feet and then dries 
them. 

These seats are not to be in the sanctuary but 
some other visible place in the church building. 
The seats should facilitate the foot-washing in a 
convenient way. For instance, if  the priest is unable 
to kneel, the seats may be raised on a platform. 
The removal of  the chasuble and the use of  a 
gremial (or apron) is described in the Ceremonial of  
Bishops (n. 301). In common with the rubric in the 
Roman Missal itself, Divine Worship says that the 
chasuble is removed “if  necessary.” The removal 
of  the chasuble seems fitting, and even expected by 
a later rubric (cf. DWM p. 346). Again, this is 
anticipated also by the Ceremonial of  Bishops. The 
deacon and subdeacon do not remove their 
dalmatics; it is not permitted for the priest to don a 
cope. If  maniples are worn, these are removed. It 
seems to be a custom in Britain to remove the 
Mass vestments for the foot-washing. 

The priest is assisted by servers; one each with 
basin, ewer, towels, and optionally the ‘token’ 
described below. The servers with basin and ewer 
precede the priest and approach the first man. If  
there are additional ministers, the subdeacon is to 
the left of  the priest holding the foot whilst a server 
pours the water. The priest washes the foot and the 
deacon (to the right of  the priest) hands him a 
towel. The priest dries the foot (and optionally 
kisses it; this practice also appears to be kept in 
England, as indeed in current papal practice). The 
towel is then given to the man. If  a token is given, 
this is also passed by the deacon to the priest, who 
in turn gives it to the man. After each foot is 
washed, the ministers all stand and move together 
to the next man. 

A question arises regarding the number and sex of  
those whose feet are to be washed. In Divine 
Worship, it is twelve male members of  the Christian 
faithful. The 1955 and 1962 rites prescribed 
twelve men, in contrast to the thirteen previously 
mandated. The postconciliar missal does not 
prescribe the number but until recently stated they 
were to be men (viri). In 2016, Pope Francis altered 
this from ‘men’ to ‘the people of  God.’ In 
celebrations according to the Roman Missal this 
permits the selection of  an undefined number of  
the Christian faithful of  either sex.  

https://www.liturgyoffice.org.uk/Calendar/Seasons/Documents/Paschale-Solemnitatis.pdf
http://www.oremus.org/liturgy/lhwe/index.html
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The Decree implementing this states that the 
change is for “the Missale Romanum.” Whilst the 
Decree also mentions “the liturgical books of  the 
Roman Rite” in general, such a broad remark is 
insufficient to alter the text of  the particular 
rubrics of  Divine Worship. The norms of  Divine 
Worship: The Missal  – twelve men – are therefore 
unchanged; lex specialis derogat legi generali (specific 
law derogates from general law). 

Just reasons for omitting the rite of  foot-washing 
from the Mass altogether include an insufficient 
number of  suitable candidates or ministers, the 
incapacity of  the priest, or a lack of  appropriate 
space. If  the Mass is not sung it would be 
incongruous to have this ceremony without the 
chants. In a religious community it may be the 
practice to do this outside Mass. In this setting the 
liturgical norm for number and sex is not binding 
(e.g., in a house of  women religious). 

Divine Worship gives nine antiphons, including Ubi 
Caritas. As a rule these are to be sung during the 
foot-washing, whether to plainchant, Anglican 
chant, polyphony, or a combination. The rubric 
permits “appropriate hymns.” Whatever is done, 
Ubi Caritas should be sung last.  

After the foot-washing is concluded no Collect is 
given. The priest washes and dries his hands, puts 
the Mass vestments back on, and continues with 
the Prayers of  the People. The Penitential Rite is 
not said. If  the foot-washing is not done at Mass, 
however, the Penitential Rite is retained. The 
Creed is always now omitted at the Mass of  the 
Lord’s Supper. Given that the Prayers of  the 
People may be left out on weekdays (DWM 566), it 
may be deemed sufficient to conclude the foot-
washing and for Ubi Caritas to ‘cover’ the return of  
the ministers to the altar to begin the Offertory. 

Two options are given for the Offertory chant 
itself: Dextera Domini and Ubi Caritas. If  the foot-
washing is done with the chants and the Prayers of  
the People retained, Dextera Domini should be sung. 
Ubi Caritas is, as a rule, best reserved for the foot-
washing ceremonies although this may proceed 
into the Offertory in the way described above. 
Either way, Ubi Caritas should not be repeated but 
should not be omitted. 

By custom, those who receive the foot-washing are 
g iven a token (a co in or prayer card 
commemorating their participation in occasion). 
This practice is still reflected in the Royal Maundy, 

in which the Sovereign presents coins. The Royal 
Maundy suggests that the foot-washing rite has 
retained particular significance in Britain, and so 
whether during or apart from the Mass, it should 
generally be retained in the liturgical life of  our 
communities. — Fr James Bradley ❧ 

Prayer for the King As this issue of  the Bulletin 
is being prepared for publication we have received 
news that HM The King has been been diagnosed 
with a form of  cancer. It would be appropriate to 
pray for His Majesty both at Mass and in the 
Office. On the appropriate liturgical days, the 
Mass In Any Necessity (DWM 1001-1003) may be 
said together with the propers For the Sick (DWM 
1010) or For the Nation (DWM 1015), using the 
Collect appointed For Accession Day. At the Office, 
the Prayer for the King’s Majesty is customarily 
said at the conclusion of  daily Mattins and may 
also be used in other settings:  

O Lord our heavenly Father, high and 
mighty, King of  kings, Lord of  lords, the 
only Ruler of  princes, who dost from thy 
throne behold all the dwellers upon earth: 
most heartily we beseech thee with thy 
favour to behold our most gracious 
Sovereign Lord, King CHARLES; and so 
replenish him with the grace of  thy Holy 
Spirit, that he may alway incline to thy will, 
and walk in thy way: Endue him 
plenteously with heavenly gifts; grant him 
in health and wealth long to live; 
strengthen him that he may vanquish and 
overcome all his enemies, and finally after 
this life he may attain everlasting joy and 
felicity; through Jesus Christ our Lord. 
Amen.  

❧


